340               Panchapadika

Objection; There is the knowledge of the self as
being distinct from the body.  There is the apprehension
of Brahman or the knowledge of Brahman. How do you
say that only the later brings about the sublation of
adhyasa ?

Reply : Ajnana that has concealed Brahma rupa of
consciousness and thus brought about the apparently finite
jelf, is the beginningless avidya; and it is the cause of the
^hankaradi vikshepa (diffusion of the ego etc.) Now
|?rahma Jnana reveals Brahman while destroying this avi-
dya. It is not the absence of the knowledge of the distin-
ction between the self and the body, that is the cause of
Sip.msara. But the real cause is the non-apprehension ;<of
Brahman. That this is the cause we have shown through
sruthi and through arthapattL  As such ajnana (or avidya)
i^ dispelled by 'taftva jnana9 (knowledge of the real).

Objection : Jnana can dispel only ajnana. How
can it dispel adhyasa ?

Reply : Ajnana is the cause and its product is the
adhyasa which makes the self appear as the agent, subject
etc. Now, when the cause is destroyed, the cause disapp-
ears along -with its products or effects.

Objection ; Now the 'aham pratyaya9 also is essen-
tially of the nature of Brahman. How is it that does not
4ispel ajnana?

Reply ; Because it does not appear, or it does not
manifest itself, as having the nature of Brahman. The
'ahampratyaya' is beginningless and coexists only with the
beginningless 'karyakarana'.   Here we do not find any